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THE

ACTS OF THE APOSTLES.

CHAPTER XIII.

THE first great movement, from Jerusalem to Antioch, having
been recorded in the previous twelve chapters, the historian
now enters on the second, beginning at Antioch and end-
ing at Rome, in which the field of operations is the Gentile
world, and the principal agent the Apostle Paul (xm-
xxviil.)  The first and largest portion of this narrative is
occupied with the Apostle’s active ministry, or his official
labours while at liberty (xm-xx1) The historical account
of these commences with his first foreign mission, that to
rus and certain parts of Asia Minor (xmr, x1v.) The
division of the text now immediately before us contains the
first part of this mission, from its inception in the church at
Antioch to the arrival of the missionaries at Iconium (xr.)
We are first told how Barnabas and Saul were designated
to the missionary work (1-3). They then sail from Syria
to Cyprus (4.) They visit Salamis and Paphos in that island
5, 8.) A sorcerer resists them and is struck with blindness
6-11.) The Roman Proconsul is converted (12.) Saul,
henceforth called Paul, as Apostle of the Gentiles, conducts
the mission into Asia Minor, landing at Perga in Pam.
VOL. 1L A



2 ACTS 13, 1.

hylia, where their attendant, John Mark, leaves them (13.)

hey proceed to Antioch in Pisidia, and attend the syna-
gogue (14, 15.) Paul preaches his first sermon upon record
(16-41.) It produces a }jowerful effect upon the people (42-
44.) The unbelieving Jews make violent opposition (45.)
Paul avows his mission to the Gentiles (46, 47.) Many Gen-
tiles are converted (48, 49.) The Jews excite a persecution
(50.) Paul departs to Iconium, leaving the new converts in a
happy state (51, 52.)

1. Now there were in the church that was at
Antioch certain prophets and teachers; as Barnabas,
and Simeon that was called Niger, and Lucius of
Cyrene, and Manaen, which had been brought up with
Herod the tetrarch, and Saul.

At Antioch in the being (or existing) church. The parti-
ciple (being) is emphatic, and has been variously explained,
as meaning the real or true church, in opposition to the false
Judaic one ; or the church as it then was, in its actual condi-
tion, still requiring inspired teachers, until uninspired ones
could be provided ; or the church now really existing, and so
well estaglished that it could spare labourers to go abroad.
All these interpretations supply something not expressed or
necessarily suggested by the text or context. The only nat-
ural construction is the one adopted in our version, which
supposes being to denote nothing more than the existence of
a church there, or the fact that Antioch had not only heard
the Gospel and invented the name Christian (see above, on
11, 26), but was now the seat of a regularly organized church,
with a full and efficient corps of ministers. ‘There were at
Antioch in the church which now existed there.’ The powers
of this church were exercised, according to the apostolical
Ermclple and practice, through divinely “constituted officers,

erc described as Prophets and Teachers (see above, on 2, 18),

i. e. either inspired teachers, as a single class, or msplred and
uninspired teachers, as distinct classes. Or, still more proba-
bly than either, the two words are generic and specific terms,
applied to the same persons, one denoting their divine
authority, the other the precise way in which it was exercised.
#Other distinctions which have been assumed, such as that be-
tween itinerant and settled ministers, or occasxonal and stated
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reachers, or exhorters and instructors, are possible enough,
gut not susceptible of proof. A4s may seem to imply that
there were others not here mentioned ; but the Greek word
}ﬂ) simply means both, i. e. not only Barnabas, but those who
ollow. {éee the very same form in 1, 13 above.) Barnabas
is probably named first, as the oldest man and oldest minister,
or as the one who had been sent down from Jerusalem (see
above, on 11, 22), or perhaps as being really the pastor or
presiding elder of the church at Antioch. Simeon (or Simon),
a very common Hebrew name (seec above, on 1, 13. 8, 9.
9, 43. 10, 6), here distingnished by the Roman surname
Niger (Black), which has led some to identify the person
here meant with Simon the Cyrenian, who bore our Saviour’s
cross (Matt. 27, 32. Mark 15, 21. Luke 23, 26.) ZLucius is
expressly described as a Cyrenian, and may be the same
whom Paul salutes (Rom. 16, 21) among his kinsmen, either
in the wide or narrow sense. (See above, on 10, 24.) That
this was Luke himself, is an ancient but improbable conjec-
ture. Manaen is a Hellenistic form of the Hebrew Jlfenai:tm
(2 Kings 15, 14.) Which had been brought up with Herod i8
more concisely and exactly rendered in the margin, Herod's
Joster-brother. The tetrarch, i. e. Herod Antipas, the one so
often mentioned in the Life of Christ. Josephus and the
Talmud speak of a Menahem, an Essene, who predicted the
elevation and long reign of Herod the Great,*and was there-
fore an object of his special favour. It is very possible that
this man’s son was nursed or educated with the king’s sons,
and afterwards converted to the Christian faith. (For another
follower of Christ connected with the court of Herod, see
Luke 8, 3.) As the same Greek particle (re) is repeated with
this name, although here translated simply and, some suppose
a distinction to be thereby made between the first three as
prophets and the last two as mere teachers. But who can
sgppose Saul to have been less a prophet than Barnabas?
(Compare 1 Cor. 14, 1-5.) The place assigned to Saul in this
list has been variously explained ; but the most satisfactory
solution is, that his apostolical commission had not yet becen
made known, and that until its disclosure, he was to remain
undistinguished from his fellow-labourers, or even to take the
lowest place among them, as on this occasion. (See below, on
vs. 9. 13.) The word certain (rwes) in the first clause is omit-
ted by the oldest manuscripts and latest critics,
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2. As they mimstered to the Lord and fasted, the
Holy Ghost said, Separate me Barnabas and Saul for
the work whereunto I have called them.

ministering, the Greek word from which liturgy is
derived, but which is never elsewhere used in the New Testa-
ment with any special or exclusive reference to prayer. Ac-
cording to its derivation, it means any public service or official
function. The cognate verb and noun are applied to the min-
istry of angels (Heb. 1, 7. 14), to Christian charity and kind-
ness (Rom. 15, 27. 2 Cor. 9, 12. Phil. 2, 30), to magistrates
as ministers of God (Rom. 13, 6), to the Christian ministry
and missions (Rom. 15, 16), to Igublic worship, and especially
the Jewish ritual (Luke 1, 23. Heb. 10, 11.) Later ecclesias-
tical usage restricted it to the Sacraments, and Chrysostom
explains it here to mean preaching. But its true sense is the
general one expressed in the translation, ministering, engaged
in the discharge of their official functions, with particular
reference to public worship, and with the special addition, in
this case, of fasting, not as a stated periodical observance,
which is rather discountenanced than recommended in the
New Testament, but as a special aid to prayer, no doubt for
the spread of Christianity, and perhaps for guidance as to
their own duty at this interesting crisis. Zhe Holy Ghost
said, while they were thus engaged, perhaps to all at once by
audible communication, or by special revelation to some one
among them. Separate, a verb used elsewhere in a bad sense,
(see Matt. 13, 49. 25, 32. Luke 6, 22), but here (as in Rom.
1, 1. Gal. 1, 15) meaning, set apart, designate, implying sepa-
ration from the rest, and from the ordinary work in which
they had been all engaged, to another special and extraordi-
nary business. Called them, i. e. Barnabas and Saul, but not
the rest of you. This work was not to supersede or take the
place of the stated ministry, but to be superadded to it. The
very form of the command shows that this was no reception
of Barnabas and Saul by the others to their own body, but a
solemn and extraordinary separation from it.

3. And when they had fasted and prayed, and laid
(their) hands on them, they sent (them) away.

This verse records the execution of the previous command.
Then having fasted and prayed may be a mere continuation
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of the fast already mentioned, or a subsequent observance of
the same kind, implying a continued need of this auxiliary to
their prayers for the divine blessing on this new and most im-
ortant measure. ZLaid hands on them, as a sign of transfer
om the ordinary service of the church to an extraordinary
mission. (See above,on 6, 6. 8,17. 9,12.) Sent them away,
dismissed, discharged them, let them go (see above, on
3, 13. 4, 21. 23. 5, 40), again implying separation from their
own body, as prophets and teachers of the church at Antioch.
The nature and design of this proceeding have been variously
understood, in accordance with various conclusions or h
theses as to church-organization. It could not be an ordina-
tion to the ministry; for the very two now set apart were
already eminent and successful ministers, far more illustrious
in the church than those who are supposed to have ordained
them. It could not be a consecration (so called) to the dio-
cesan episcopate ; for, even admitting its existence, why should
all these prelates be attached to one church (v.1)? Or if not
Erelates, how could they bestow a higher office than the
eld themselves? Least of all could it be (as some allege§
an elevation of these two men to the Apostleship, to fill the
places of the two Jameses; for how coulg ordinary ministers,
or even bishops, create Apostles? Or how could such an act
be reconciled with Paul’s asseveration (Gal. 1, 1) that his
Apostleship was not from men, nor even through men? Or
with the fact that Barnabas is nowhere subsequently called an
Apostle, except on one occasion in conjuncfion with Paul, and
even then in a dubious sense? (See below, on 14, 4. 14.)
The only remaining supposition is, that this was a designation,
not to a new rank or office, but to a new work, namely, that
of foreign missions, or rather to this single mission, which
they are subsequently said to have “fulfilled.” (See below,
on 14, 26.) It 1s not necessarily implied that this was the first
intimation made to Barnabas and Saul of their vocation to the
work of missions. The divine communication mentioned in
22, 21, below, may have been previously made; and they may
have come to Antioch for the very purpose of obtaining a dis-
mission from the church there; and it may have heen in refer-
ence to this request, that the Prophets and Teachers were
engaged in special prayer and fasting for divine direction.

4. So they, being sent forth by the Holy Ghost,
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of the fast already mentioned, or a subsequent observance of
the same kind, implying a continued need of this auxiliary to
their prayers for the divine blessing on this new and most im-
ortant measure. Laid hands on them, as a sign of transfer
om the ordinary service of the church to an extraordinary
mission. (See above,on 6, 8. 8,17. 9,12.) Sent them away,
dismissed, discharged them, let them go (see above, on
3, 13. 4, 21. 23. 5, 40), again implying separation from their
own body, as prophets and teachers of the church at Antioch.
The nature and design of this proceeding have been variously
understood, in accordance with various conclusions or h
theses as to church-organization. It could not be an ordina-
tion to the ministry; for the very two now set apart were
already eminent and successful ministers, far more illustrious
in the church than those who are supposed to have ordained
them. It could not be a consecration (so called) to the dio-
cesan episcopate ; for, even admitting its existence, why should
all these prelates be attached to one church (v.1)? Or if not
Erelates, how could they bestow a higher office than the
eld themselves? Least of all could it be (as some allege§
an elevation of these two men to the Apostleship, to fill the
places of the two Jameses; for how could ordinary ministers,
or even bishops, create Apostles? Or how could such an act
be reconciled with Paul’s asseveration (Gal. 1, 1) that his
Apostleship was not from men, nor even through men? Or
with the fact that Barnabas is nowhere subsequently called an
Apostle, except on one occasion in conjunction with Paul, and
even then in a dubious sense? (See below, on 14, 4. 14.)
The only remaining supposition is, that this was a designation,
not to a new rank or office, but to a new work, namely, that
of foreign missions, or rather to this single mission, which
they are subsequently said to have ‘“fulfilled.” (See below,
on 14, 26.) It 1s not necessarily implied that this was the first
intimation made to Barnabas and Saul of their vocation to the
work of missions, The divine communication mentioned in
22, 21, below, may have been previously made; and they may
have come to Antioch for the very purpose of obtaining a dis-
mission from the church there; and it may have heen in refer-
ence to this request, that the Prophets and Teachers were
engaged in special prayer and fasting for divine direction.

4. So they, being sent forth by the Holy Ghost,
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departed unto Seleucia; and from thence they sailed
to Cyprus.

As it had just been said that they were dismissed or let go
by the church, their divine legation is again asserted, to pre-
vent mistake. Being sent forth by the Holy Ghost, not
merely by their associates at Antioch. Departed, literally,
came down, which might seem to mean down the Orontes, on
which Antioch is situated ; but it more probably means, from
the interior to the seacoast. (See above, on 12, 19.) Selew-
cia, a Syrian port, near the mouth of the Orontes, west of
Antioch, built by Seleucus Nicator, and called by his own
name, as Antioch was by that of his father. (See below, on
v. 14.) Sailed, or more emphatically, sailed away, i. e. from
Syria, where they had so long been labouring. Cyprus, a
large island off the coast of Palestine, renowned in the re-
motest times for wealth, fertility and luxury. It was now a
Roman province, ruled by a Proconsul. (See below, on v. 7.)
This island may have been selected as their first field of mis-
gionary labour, not merely on account of its proximity to
Syria, but because it was the native land of Barnabas (see
agc];:'e, on 4, 36), and perhaps of John Mark also (see the next
verse, and compare Col. 4, 10.) It could bhardly be fortuitous
that this first mission was directed to the native countries of

the missionaries, and to Cyprus first, as Barnabas still took the
lead.

5. And when they were at Salamis, they preached
the word of God in the synagogues of the Jews: and
they had also John to (their) minister.

Being in Salamss, or having got there. This was an
ancient city in the south-eastern corner of the island, after-
wards called Constantia, and now Famagusta. Preached
(announced, declared) the word of God (the new or Christian
revelation.) Synagogues, assemblies, meetings, whether large
or small. It is not probable that Salamis contained more than
one such building, nor certain that it had even one; but the
Greek word, as we have already seen (on 6, 9), admitted of a
wider application than the one assigned to it in later usage.
The first preachers of the Gospel, being Jews by birth and
education, obtained access, through the synagogues, not only
to their countrymen, but also to the serious and devoutly dis-
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posed Gentiles, who were in the habit of attending Jewish
worship. (See above, on 9, 20. 10, 1.) 7o (or {or) their min-
ister, attendant, servant. (KFor the origin an usage of the
Greek word, see above, on 5, 22.) As the same word is else-
where used by Luke to desiy ate an officer or servant of the
synagogue in Nazareth (see %uke 4, 20), it might seem here
to have specific reference to what immediately precedes.
‘They preached in the synagogues of Salamis, and in so doing
were assisted or attended on by John. It is generally under-
stood, however, in a wider sense, to wit, that he attended
them upon this journey; but in what capacity, has been dis-
puted. Some make him a mere personal attendant, like the
young men who accompanied the ancient prophets; others an
ordained minister of lower rank, to aid in preachmg and ad-
ministering baptism ; others stxll avoiding these extremes,
regard him as a personal attendant but preparing for more
sacred duties, é)ee below, on 16, 1-3)

6. And when they had gone through the isle unto
Paphos, they found a certain sorcerer, a false prophet,
a Jew, whose name (was) Bar-jesus:

Having gone tlzrougk the whole island, is the reading of
the five oldest manuscripts, i. e. through its whole len h, trom
east to west. Though not expressly mentioned, it 1s hlghly
probable that in this, as in other previous cases of the
same kind, they preached in smaller towns upen the road.
(See above, on 8,25.40. 9,32.) Unto, even to, as far as,
the particle again suggesting that they had traversed the
whole island. Paphos, a city on the western coast of Cyprus,
famous for the worship of Venus in a temple near it, whence
she is called Paphian by Homer and Horace. It was now
the seat of Roman government, i. e. the residence of the Pro-
consul. ZFound, met with, learned that he was there before
them. (For the passive of ‘the Greek verb, see above, on 8, 40,
and compare v. 9 of the same chapter.) Several of the oldest
manuscripts and latest editors read, a certain man, a sorcerer.
For the true meaning of this last word (magus or magician),
see above, on 8, 9. A false prophet (and) a Jew, or a Jewish
Jalse prophet, as the last word in Greek may be either an ad-
jective or a substantive. This man was, therefore, not a hea-
then sorcerer, like Simon Magus, but a Jewish renegade, or
still more probably, a professed Jew, but falsely claiming in-
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spiration. There were probably many such among the Goetes
or impostors who abounded in the Apostolic age, not as mere
jugglers, but as teachers of a higher Eind of science, in which
trade Jews would have a great advantage from their real su-
periority in religious knowledge. Whose name (Gr. to whom
the name) was Barjesus, an Aramaic form, meaning the Son
of Joshua. See above, on 7,45, and compare the kindred
forms, Barabbas (Matt. 27, 16), Bartholomew (see above, on
1,13), Barjonas (Matt. 16,17), Barnabas (vs. 1. 2), Barsabas
(1, 23), Bartimeus (Mark 10, 46.)

7. Which was with the deputy of the country, Ser-
gius Paulus, a prudent man; who called for Barnabas
and Saul, and desired to hear the word of God.

Was with, not merely at some one time, such as that of
their arrival, but habitually, in his service or his company.
We know, from contemporary writers, that such associations
were not uncommon at the courts or residences of distin-
guished public men, arising no doubt, at least partially, from
the prevailin% discontent of the most serious heathen with
their own religion, and perhaps, in some degree, from their
grevailing expectation of a great deliverer from among the

ews, which would account still further for the presence of
Bar-Jesus in the case before us. (See above, on 2, 5, vol. 1,
g. 47.) Deputy of the country is in Greek a single word, used
the later writers, such as Polybius and Plutarch, to repre-
sent the Latin Proconsul. We have here a striking instance
of a supposed error becominﬁ a conclusive proof of accuracy
even in minute points. The Roman provinces were divided by
Augustus into two great classes, senatorial and imperial, the for-
mer governed by Proconsuls, and the latter by Proprtors or
Consular Legates. Now as Cyprus was originally an Imperial
rovince, the use of the word Proconsul, or its Greek equiva-
ent, was once regarded as an error, though of no importance ;
but it was afterwards discovered, by a more minute examina-
tion of original authorities, that before the date of these events,
the island had been transferred from the one class to the other,
and was now actually under a Proconsul, a fact confirmed by
the existence of a Cyprian coin, belonging to the same reign,
on which Proclus, the successor of Sergius Paulus, bears the
very title given to the latter in the verse before us. _Prudent,
though always used to represent this Greek word in the Eng-
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lish version (see Matt. 11, 25. Luke 10, 21. 1 Cor. 1, 19), is
not so expressive of its meaning as intelligent or sensible.
Perhaps, however, it was not here used to denote capacity or
knowledge so much as disposition or habit of mind, and might
therefore be still better rendered thoughtfil or reflecting, with
particular allusion to religious subjects. This state of mind,
so far from being inconsistent with his patronage of Elymas,
explains it, by suggesting that he had precisely that kind of
uneéasiness or curiosity, which one acquainted with the Hebrew
Scriptures would be best prepared, however partially, to sat-
isfy. Who, literally, this, the latter, i. e. Sergius Paulus, the
name last mentioned. Called for, literally, calling to, i. e. to
himself, or to his presence, summoning, requiring to attend.
(See above, on 5, 40. 6, 2, and compare the application of the
same verb to the call of God, in 2, 89.) Desired, in Greek an
emphatic or intensive compound, much stronger than the sim-
ple verb employed in the next verse, and meaning sought for,
inquired after, but here construed with another verb (¢o Aear.)
It is clear from the tense and collocation of this verb, that it
was not meant to express (although it certainly implies) his
previous state of mind, but rather that occasioned by the news
of their arrival, or their actual appearance in obedience to his
summons. (Whereupon) ke sought (or earnestly requested)
to hear the word of God, i. e. the gospel, claiming to be a
new revelation or divine communication. (See above, on v. 5,
and on 4, 31. 6,2.7. 8,14. 11,1, 12,24.)

8. But Elymas the sorcerer (for so is his name by
interpretation) withstood them, seeking to turn away
the deputy from the faith.

Then withstood them Elymas, the same Greek verb with
that in 6, 10, where it is translated resist. The kind of oppo-
sition, which the word most readily suggests in this connec-
tion, is open argument or disputation ; but it does not neces-
sarily exclude more indirect and private methods, which would
be facilitated by his previous relations to the governor. Ely-
mas is commonly explained as the Greek form of an Arabic
word meaning wise or learned, the plural of which (Ulema)
is applied to the collective body of Nl)ahometan doctors in the
Turﬁsh empire. While the verbal root in Arabic means to
krnow, the corresponding root in Hebrew means to Aide, both
which ideas (occult science) are included in the term by which
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Luke here explains it ggagus.) The last clause gives the motive
of this opposition. eking, the uncompounded form of the
verb used in the preceding verse; not only wishing but at-
tempting, using active means to gain his end. 7o turn away,
a very strong Greck word, used in the classics to denote the
act of twisting or distorting, but commonly employed in the
New Testament to signify moral perversion or perverseness.
(See below, on 20, 30, and compare Matt. 17,17. Luke 9, 41.
28, 2. Phil. 2, 15.) It here means to divert attention or with-
draw the mind, but with an implication of violence or great
exertion. The same verb is applied, in the Septuagint version
of Ex. 5, 4, to the diversion of the Hebrews from their work
by the visits and discourses of Moses and Aaron. The Deputy,
or rather the Proconsul, as in v. 7. From the faith may
either mean from the Christian faith, the new religion, which
these strangers preached ; or from the act of faith, i. e. believ-
ing the new doctrine thus made known to him.

9. Then Saul, who also (is called) Paul, filled with
the Holy Ghost, set his eyes on him—

There is here a sudden change in Saul’s relative position,
not only with respect to Barnabas, but also to the whole
conduct of the mission, and the whole course of the history.
From holding an inferior place, as indicated even by the order
of the names (see above, on vs. 1. 2, and compare 11, 30. 12,
25), he now comes forward in this singular emergency, address-
es Elymas in tones of high authority, and acts as thé organ of
the divine justice, in predicting or inflicting a retributive ca-
lamity. This change in his position is accompanied, as in the
case of Abraham, facob and Peter (Gen. 17, 5. 32,28, John
1, 42), by a change of name. Zhen (8¢) Saul, the (one) also
(called) Pawl. 1t is not improbable that Saul, according to
the custom of the Jews in that age (see above, on v. 1, and on
1, 23. 9, 36. 12, 12), had already borne the Roman name of
Paulus ; and Luke might seem to introduce it here merel
because of the coincidence with the name of the Proconsul.
But this does not account for its invariable use, from this

oint onwards, to the absolute exclusion of the Hebrew name
y which he had been always before called. (Sece above, 7, 58.
8,1.3. 9,1.4,.8.11. 17,19, 22, 24, 26. 11,25.30. 12,25. 13,
1.2.%7.) Jerome’s idea, that he now assumed the name, in
commemoration of the victory achieved by the conversion of
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the Roman governor, exaggerates the value and importance
of that incident, and assumes an adulation of great men entire-
ly at variance with apostolic principles and practice, as well as
a violation of the early Christian usage, according to which,
teachers gave their names to their disciples, and not vice versa.
Augustin, on the contrary, supposes that the name is an ex-
pression of humility (originally meaning little.) But such hu-
mility is too much like that of the Pope, who calls himself a
servant of servants; and the Latin name would not so readily
suggest this idea as that of a noble Roman family who bore it.
Besides, why should it be assumed just here, either in point
of fact or in the narrative? The only supposition which is
free from all these difficulties, and affords a satisfactory solution
of the facts in question, is, that this was the time fixed by di-
vine authority for Paul’s manifestation as Apostle of the Gen-
tiles, and that this manifestation was made more conspicuous
by its coincidence with his triumph over a representative of
unbelieving and apostate Judaism, and the conversion of an
official representative of Rome, whose name was identical
with his own apostolical title. The critical juncture was
still further marked by Paul’s first miracle or sign of his
apostleship (see 2 Cor. 12, 12), preceded by a few words, but
conceived and uttered in the highest tone of apostolical au-
thority. Filled with the Holy Ghost, not for the first time
(see above, on 9, 17), but renewedly and specially inspired to
utter this denunciation, which is therefore not the natural ex-
pression of any merely human sentiment or feeling, but an
authoritative declaration of God’s purposes and judgments.
Set his eyes on him, a phrase very variously rendered in our
Bible, but the strict sense of whicg is gazing (or intently look-
ing) into him (see above, on 1, 10. 3, 4.12, 6,15. 7,55. 10,
4. 11,6.) This was no doubt intended to arrest the attention
of the sorcerer as well as the spectators, and to awe them un.
der an impression of God’s presence and authority. With the
following address of Paul to Elymas, compare that of Peter
to the Magus of Samaria. (See above, on 8, 20-23.)

10. And said, O full of all subtilty and all mis-
chief, (thou) child of the devil, (thou) enemy of all

righteousness, wilt thou not cease to pervert the right
ways of the Lord ?
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the Roman governor, exaggerates the value and importance
of that incident, and assumes an adulation of great men entire-
ly at variance with apostolic principles and practice, as well as
a violation of the early Christian usage, according to which,
teachers gave their names to their disciples, and not vice versa.
Augustin, on the contrary, supposes that the name is an ex-
pression of humility (originally meaning Zittle.) But such hu-
mility is too much like that of the Pope, who calls himself a
servant of servants; and the Latin name would not so readily
suggest this idea as that of a noble Roman family who bore it.
Besides, why should it be assumed just here, either in point
of fact or in the narrative? The only supposition which is
free from all these difficulties, and affords a satisfactory solution
of the facts in question, is, that this was the time fixed by di-
vine authority for Paul’s manifestation as Apostle of the Gen-
tiles, and that this manifestation was made more conspicuous
by its coincidence with his triumph over a representative of
unbelieving and apostate Judaism, and the conversion of an
official representative of Rome, whose name was identical
with his own apostolical title. The critical juncture was
still further marked by Paul’s first miracle or sign of his
apostleship (see 2 Cor. 12, 12), preceded by a few words, but
conceived and uttered in the highest tone of apostolical au-
thority. Filled with the Holy Ghost, not for the first time
(see above, on 9, 17), but renewedly and specially inspired to
utter this denunciation, which is therefore not the natural ex-
pression of any merely human sentiment or feeling, but an
authoritative declaration of God’s purposes and judgments.
Set his eyes on him, a phrase very variously rendered in our
Bible, but the strict sense of whig is gazing (or intently look-
ing) into him (sce above, on 1, 10. 3, 4.12. 6,15. 7,55. 10,
4. 11,6.) This was no doubt intended to arrest the attention
of the sorcerer as well as the spectators, and to awe them un-
der an impression of God’s presence and authority. With the
following address of Paul to Elymas, compare that of Peter
to the Magus of Samaria. (See above, on 8, 20-23.)

10. And said, O full of all subtilty and all mis-
chief, (thou) child of the devil, (thou) enemy of all
righteousness, wilt thou not cease to pervert the nght
ways of the Lord ?
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Full, not merely tinged or tainted with these qualities,
but full of them, composed of them. (See above, on 8, 23.)
Subtilty, so translated also in Matt. 26, 4, but twice deceit
(Mark 7, 22. Rom. 1, 29), once craf? (Mark 14, 1), and often
gtﬁile (e. g.John 1, 47. 2 Cor.12,16. 1 Pet. 2, 22. Rev. 14, 5.)

e Greek word primarily means a bait for fish ; then any de-
ception ; then a desire or disposition to deceive. Mischief,
unscrupulousness, recklessness, facility in doing evil, which is
the original and etymological import of the word. It occurs
only here in the New Testament, but a kindred form (trans-
lated lewdness) in 18, 14, below. AU, before these nouns,
denotes both quality and quantity, variety and high degree.
(See above, on 4, 29. 5, 23. 12,11.) Chidd (literally, Son)
of the devil, i. e. like him, a partaker of his nature, belonging
. to his party, “the seed of the serpent.” ;%c»e above, on 5, 16,

'and compare Gen. 3, 15. John 8, 44.) e devil (i. e. slan-
derer, false accuser) is always so translated, except in 2 Tim.
8, 3. Titus 2, 3. (See above, on 10, 38.) Enemy of all right-
eousness, i. e. of all that is right and good. The pronoun
(thou) twice supplied by the translators rather weakens the
expression than enforces it. Wilt thou not cease # may be
also read affirmatively, thou wilt not cease. But the inter-
rogative form has more force, as conveying a severe expostu-
lation, like the famous exordium of Cicero’s first oration against
Catiline (Quousque tandem abutere patientia nostra f) 7o
pervert, literally, perverting, the participle of the verb trans-
lated turn away in v. 8. The essential meaning is the same
in either case, but the construction different, the object of the
action being there a person, here a thing. The truth, from
which Barjesus sought to turn the governor away, is here de-
scribed as turned away itself, i. e. distorted or perverted, by
misrepresentation or misapplication. Zhe ways of the Lord,
i, e. here, most probably, his methods of salvation or his pur-
poses of mercy. Right, in the physical sense, straight, as ap-
plied in mathematics (a right line or a right angle.) The
term here has reference to the figure of a path, the ways of
the Lord which, although straight in themselves, Elymas was
trying to make crooked. (Compare Isai. 5, 20.) The essen-
tial idea is not the specific one of doctrinal error or of practi-
cal misconduct, but the general one of interference with God’s
purposes, and the impious attempt to hinder their accomplish-
ment. As he tried to turn away Sergius Paulus from the faith,
so he tried to turn away the grace of God from Sergius Paulus.
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11. And now, behold, the hand of the Lord (is)
upon thee, and thou shalt be blind, not seeing the sun
for a season. And immediately there fell on him a
mist and a darkness ; and he went about seeking

some to lead him by the hand.

And now is a phrase often used to mark the close of a pre-
amble and to introduce the main proposition (see above, on
3, 17. 7, 34. 10, 5); but here it seems to have 1ts strict sense
as a particle of time, ‘and now (at length) your hour is come,
your career is at an end, your course is finally arrested.’ Be-
hold, as usual, introduces something unexpected. (See above,
onl, 10. 12, 7.) The hand of the Lord, i. e. his power, espe-
cially in active exercise, whether in mercy or in judgment.
(See above, on 4, 28, 30. 11, 21. 12, 11, and compare Ex. 9,
3. 1Sam. 5, 11. Ezr. 7, 9. Neh. 2, 8. Job 19, 21.) At the
same time, it suggests that this was no fortuitous or human
stroke, ¢the hand of the Lord and not of man.’ (Zs or skall
be) upon thee ; as the verb is not expressed, it may be either
descriptive of the present or prophetic of the future. If the
first, it is equivalent to saying, ‘already (or even now) upon
thee.’ Blind and not secing may be an idiomatic combina-
tion of the positive and negative expression of the same idea.
(Compare Luke 1, 20, where a similar form is used in refer-
ence to speech and dumbness.) Or not secing (even) the sun
may be a strong expression for total blindness. For a season,
literally, to (or till) @ time, 1. e. a set time, which is the proper
nmeaning of the Greek word, as explained above (on 1, 7. 3, 19,
7, 20. 12, 1.) This may mean, as long as it shall please God,
and does not therefore necessarily imply that Elymas should
be restored to sight. That is certainly, however, the most
natural construction, and the one which has been commonly
adopted. Chrysostom says that this was not a word of pun-
ishment but of conversion; and the Venerable Bede, that Paul
knew by experience how the darkness of the eyes might be
followed by illumination of the mind. There is certainly a
gingular resemblance between this first recorded miracle of
Paul and the miraculous accompaniments of his own conver-
sion. (See above, on 9, 8. 9.) Some have inferred from Gal.
4, 15, and other passages, that Paul’s own sight was never
perfectly restored. The same phrase (¢iZ a time or for a sea-
son) is used by Luke in reference to the intcrmission of our
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Lord’s temptation (Luke 4, 18.) JImmediately, or on the
spot, the same word that is used above in 3, 7. 5, 10. 9, 18.
12, 23, and there explained. Fell on him, the same verb with
that used in 8, 16. 10, 10. 44. 11, 15, in reference to spiritual
influences. Common to both cases is the idea of suddenness
and also of descent from above, or the agency of a superior
power. Mist, a poetical Greek word, applied by Homer to
the failure of the sight at death or in a swoon. Darkness
may be either the more usual prosaic word expressive of the
same thing, or denote the effect as distinguished from the
cause, or mark a gradation in the blindness, first a mist, then
total darkness, the reverse of that in one of our Lord’s mirsa-
cles. (See Mark 8, 24.) As the word translated mist is also
uscd by Galen, the Greek medical writer, some regard it as a
trace of Luke’s profession. Went about, literally, leading
about or around (as in 1 Cor. 9, 5), a verb often used in the
intransitive sense first given, perhaps by an ellipsis of the re-
flexive pronoun (leading himself about.) See Matt 4, 28,
9, 35. 23, 15. Mark 6, 6, and compare the like use of the
simple verb in Matt. 26, 46. Mark 1, 38. 14, 42. John 11, 7,
15. 16. 14, 31. Went about seeking just reverses the original
construction, which is going about sought. The last seven
words in English correspond to one in Greek, meaning Aand-
guides or hand-leaders. (See the active and passive partici-
gles of the corresponding verb in 9, 8 above, and 22, 11,
elow.) The scene 8o vividly described in this clause has been
realized, or rendered visible, in one of Raphael’s cartoons.

12. Then the deputy, when he saw what was done,
believed, being astonished at the doctrine of the Lord.

Then, in its strict sense, as a particle of time, equivalent
to saying, when (or after}\ this had happened. The deputy,
used by our translators here and in vs. 7, 8 above, though
more specific, 18 less accurate than Tyndale’s rwler, as the
Greek word (avdvmaros) does not mean a deputy in general,
but the deputy of a supreme magistrate (Vraros), 1. e. of a Ro-
man Consul, to whom the uncompounded form is constantly
applied by the later Greek historians. The Vulgate and its
copyists in English (Wiclif and the Rhemish Version) give the
corresponding Latin form (Proconsul.) When ke saw (liter-
ally, having seen or seeing) what was done, or more exactly,
the (thing) done, come to pass, or happened, i. e. the sudden
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blindness of Barjesus, in immediate execution of Paul’s sen-
tence or prediction. Believed can only mean that he believed
in Christ, or in the truth of the religion thus attested. .4ston-
ished, literally, struck or smitten, not with wonder merely, but
with admiration, as appears from Mark 11, 18, where mere
amazement would be insufficient to account for the effect de-
scribed. The same verb is often used (see Matt. 13, 54, Mark
6, 2. 7, 37. Luke 2, 48), and sometimes with the very same
construction (Matt. 7, 28. 22, 33. Mark 1, 22. 11, 18, Luke
4, 82), to express the effect produced upon the people by our
Saviour’s miracles and teachings. In all those cases, as in that
before us, doctrine does not mean the truth taught, but the
mode of teaching. Zhe doctrine of the Lord, i. e. Paul's doc-
trine with respect to Christ, is a grammatical construction,
but at variance with the first clause and its obvious relation to
the last, as well as with the numerous analogies first cited
from the Gospels. What struck the mind of the Proconsul
and commanded his belief was the Lord’s (mode of) teaching
(bhis own religion), both by word and miracle. Here, as in the
case of Simon Magus (see above, on 8, 24), we are not told
what became either of Elymas or Sergius Paulus. The tradi-
tion which describes the latter as accompanying Paul to Spain,
and afterwards as Bishop of Narbonne in France, is probably
entitled to no credence.

13. Now when Paul and his company loosed from
Paphos, they came to Perga in Pamp;lllylia; and John
departing from them returned to Jerusalem.

Now, and, or but. Paul and his company (in the older
English versions, Pawl and they that were with him) is in
Greek, those about Pawl. 'This peculiar idiom is common in
the classics, sometimes literally meaning the attendants or
companions (as in Mark 4, 10), sometimes only the persons
named (as in John 11, 19), sometimes both together, as in this
place. The expression seems to have been chosen here, to
render prominent the change in Paul’s position, and to show
that he was now the leader. (See above, on v. 9.) This
change may possibly have been deferred till they were leaving
Cyprus and about to enter Asia Minor; whereas Barnabas

been allowed to take the lead as long as they were in his
native country. (See above, on v. 4, and compare 4, 36.)
Loosed is so translated in two other places (16, 11. 27, 21),
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but elsewhere launched (21, 1. 27, 2. 4), launched forth (Luke
8, 22), satled (20, 3. 13), set forth (21, 2), departed (27, 12.
28, 10. 11.) The Greek verb, thus variously rendered, strictly
means to lead (or to be led) up (as in 9, 39. 12, 4 above), but
as a nautical expression to go out to sea, being so used by
Herodotus and Homer. Its form is here that of a passive
articiple but may be translated, kaving sailed or put to sea.
Il)'hey enter Asia Minor, not through Cilicia, which was Paul’s
native province, where he had already laboured (see above, on
9, 30. 11, 25), but through Pamphylia, the adjacent province
on the west. Perga, its capital, a few miles from the coast,
was famous for the worship of Diana, as Paphos was for that
of Venus (see above, on v. 8, and below, on 19, 24.)* Its ruins
are supposed to be still visible. Jokn, who was mentioned in
v. 5 above, as their attendant. That Jokn Mark is the person
meant, a_pBears from a comparison of 12, 25 above with 15, 37
below. Departing denotes not mere local separation, but
secession or desertion, being elsewhere used in an unfavour-
able sense (see Matt. 7, 23, and compare Luke 9, 39.) A term
still stronger is employed in 15, 39 below. John’s motive for
abandoning the mission has been variously conjectured to be
weariness, home-sickness, feeble health, important business at
Jerusalem, &c. &c. That it was not understood from the be-
ginning that he should take leave of them at this point, ap-
ears, not only from the terms here used and just explained,
gut still more clearly from Paul’s censure of his conduct as a
- species of apostasy (see below, on 15, 39.) The most satisfac-
tory solution seems to be, that he was discontented with the
unexpected transfer of precedence and authority from Barna-
_ bas his kinsman (see Col. 4, 10) to one who had hitherto oc-
cupied a lower place. This feeling, though a wrong one, will
not seem unnatural, when we consider, that Barnabas was not
only older as a Christian and a minister ésee above, on 4, 36),
but had been the means of introducing Paul to active labour,
both in Jerusalem (9, 27) and Antiocg (11, 26.) That he did
not share in Mark’s resentment, may be ascribed to his supe-
rior piety and wisdom, or to a less ardent temper, which re-
quired time for its excitement. (See below, on 15, 37.)

14. But when they departed from Perga, they came
to Antioch in Pisidia, and went into the synagogue on
the sabbath day, and sat down.

* Pergae fanum antiquissimum et sanctissimum ecimus esse,.—CICERO
(in Verrem.)



ACTS 13, 14. 15. 1%

They is expressed in Greek and therefore emphatic, mean-
ing Paul and Barnabas, as the remaining members of the
mission after Mark’s desertion. Departed, literally, passing
through, or having passed through, 1. e., through _tgye country
between Perga and Antioch. (See above, on 8, 40. 9, 82. 11,
19. 22.) Some of the older English versions have the strange
translation, wandered through the countries, as if the words
were intended to describe an itinerant ministry, and not a di-
rect passage from one point to another. They seem to have
visited Pamphylia at this time, only as the key or entrance to
Pisidia, the next province on the north, reserving missionary
labour in the former until their retuarn. (See below, on 14, 25.)
Antioch is referred by different ancient writers to the adjacent
provinces of Phrygia, Pamphilia, and Pisidia, a variation owing
either to actual change in the political arrangements of the
country, or more probably to vagueness and uncertainty in the
boundaries themselves. a'he ruins of this Antioch have been
discovered in our own day. The frequent occurrence of this
name in ancient history arises from its application by the Greek
King of Syria, Seleucus Nicator, to a number of towns founded
or restored by himself, in honor of his father, Antiochus the
Great. TZhe synagogue, meeting, or assembly, of the Jews
for worship, whether in a private house or public building.
(See above, on v.5, and on 6,9.) Zhe sabbath-day, literally,
day of the sabbath, the Aramaic form of the Hebrew namec
(xma) resembling a Greek plural, and being often so de-
clired, and construed by all the evangelists excepting John,
who always treats it as a singular, Sat down, 1. e., as some sup-
pose, in a place usually occupied by public teachers; but see
the next verse.

156. And after the reading of the law and the pro-
phets, the rulers of the synagogue sent unto them,

saying, (Ye) men (and) brethren, if ye have any word
of exhortation for the people, say on.

The reading of the Law (i. e. the books of Moses& seems to

have formed a part of public worship, from the earliest times

to which its history can be traced. That of the Prophets is

gaid, in a tradition of the later Jews, to have been introduced

as an evasion of an edict of Antiochus Epiphanes prohibiting

the reading of the law, and afterwards continued as a perma-
YOL. 1L B
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nent usage. Zhe rulers of the synagogue (in Greek one com-
und word) were probably the elders of the Jews in Antioch,
1. e. the heads of families, or other hereditary chiefs and repre-
sentatives, as such conducting or controlling public Womﬂip.
It is not impossible, however, that in foreign countries, the
agogue had more of a distinct organization than in Pales-
tine itself. (See above, on 6, 9. 9, 2. 20.) But most of the
minute details now found in Jewish books are probably pos-
terior in date to the destruction of Jerusalem and the disso-
lution of the Jewish nation with its hereditary eldership, a
change which would naturally lead to the separate organization
of the synagogue or Jewish church. Sent to them, not said to
them, implying that they were not in the chief seats of the
synagogue (Matt. 23, 6), but had probably sat down near the
entrance. They were no doubt recognized as strangers, and
erhaps as teachers, by some circumstance of dress or aspect.
he message was probably conveyed by the * minister?”
or servant of the synagogue. (See above, on v. 5, and com-
K::;e Luke 4, 20.) Men and brethren, the same courteous and
indly form of speech which we have already had occasion to
explain. (See above, on 1,16. 2,29. 37. 7,2.) It implies a
recognition of the strangers by the rulers of the synagogue,
as fellow Jews, the Christian schism being probably as yet
unknown to them., If ye have, literally, if there is in you, 1. e.
in your minds or your possession, (any) word of exhortation,
i. e. any exhortation to be spoken or delivered. (See above,
on 4, 36. 9,31,) Say on is In Greek simply say or speak.

16. Then Paul stood up, and beckoning with (his)
hand said, Men of Israel, and ye that fear God, give
audience.

As Barnabas derived his very name from his experience
and gifts as an exhorter (see above, on 4, 36), it is the more
remarkable that Paul should now appear as the chief speaker,
udt only in this one case but before and afterwards. (See
above, on v. 9, and below, on 14,12.) The uniformity of this
proceeding, and the seeming acquiescence of Barnabas himself,
confirm the previous conclusion, that Paul’s commission as
Apostle of the Gentiles (Rom. 11, 13), although given long
before (see above, on 9,15, and below, on 22,21. 26,17. 18),
was now first publicly made known and acted on. .Arising,
standing up, see above, on 2,15. 5,34, 11,28, Beckoning,
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see above, on 12,17. Men of Israel, i.e. Jews by birth, de-
scendants of Jacob, hereditary members of the chosen people.
(See above, on 2,22. 3,12. b, 35.) Ye that fear (literally,
those {earing) God, a phrase applicable in itself to all devout
men, but specially applied in the New Testament to Gentiles,
whether Proselytes, 1. e. professed converts to the Jewish faith
(see above, on 2,10. 6,5), or merely well disposed to it and
more or less influenced by it (see above, on 10, 2. 22,35.) Of
this class many seem to have been found, wherever there was
access to the Jewish worship, and from this class the Apostles
gathered some of their earliest and most important converts.
Glive audience, literally, hear, implying, as in all like cases, that
they mi%ht bear something to which they were not accustom-
ed, or for which they were not prepared. (See above, on
2, 14. 22. 29.) The discourse which follows has peculiar
interest and value, as the first of Paul’s on record, and most
probably the first that he delivered after the avowal of his
Apostolical commission. When compared with those of Peter
and his own epistles, the degree of difference and sameness is
precisely such as might have been expected from the circum-
stances under which they were composed or uttered. (See
above, on 8, 26. vol. 1, p. 122.)

17. The God of this people of Israel chose our
fathers, and exalted the people when they dwelt as
strangers in the land of Egypt, and with a high arm
brought he them out of it.

Beginning with a brief sketch of the early history of Israel,
as the ancient church or chosen people, from their first voca-
tion to the reign of David (17-22), the Apostle suddenly
exhibits Jesus, as the heir of that king and the promised
Saviour (23), citing John the Baptist as %is witness and fore-
runner (24-25) ; then makes the offer of salvation through
Christ to both classes of his hearers (26), describing his re-
jection by the Jews at Jerusalem (27), his death, burial, and
resurrection (28-31) ; all which he represents as the fulfilment
of God’s promise to the fathers (32), and of specific prophecies,
three of which he quotes, interprets, and applies to Christ
(33—37) ; winding up with another earnest offer of salvation
(38-39), and a solemn warning against unbelief (40-41.) The
mixture of law and gospel, threatening and promise, doctrine
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and exhortation, in this sermon, are highly characteristic of
its author, and yet too peculiar, both in form and substance,
to have been compiled, as some allege, from his epistles. In
the verse before us, he describes the vocation of the Hebrews,
and their organization as the chosen people. 7Ais people (of
Israel is omitted by the latest critics) seems addressed rather
to the Gentiles than the Jews. Chose, or more emphatically,
chose out for himself, or for his own use and service. (See
above, on 1, 2. 24. 6,5.) Ouwr fathers, thus acknowledging
his own hereditary kindred to them. (See above, on 3, 13.
25. 5,30, 7,2.11. 12, 15. 19. 38. 39. 44. 45.) This first clause
may relate to the original vocation of the Patriarchs, and the
second to the national organization, for which the people were
repared in Egypt; or the whole may be referred to the
gyptian period, the choice mentioned in the first clause being
then the choice of Israel, not as a family, but as a nation. The
last of these constructions is the one most readily shggested
by the words, although the first gives more completeness to
Paul’s retrospect, by including the Patriarchal period. (See
above, on 7, 2-16.) The people, thus chosen and separated
from all others. lted, literally, heightened, made high, ap-
lied elsewhere to the raising of the brazen serpent and to
hrist’s elevation on the cross (John 3, 14. 8,28. 12, 32. 34) ;
to his ascension and exalted state in heaven (see above, on
2,33. 5,31) ; in a moral sense, to self-exaltation or elation
(Matt. 23, 12. Luke 14, 11. 18,14); and in an outward sense,
to extraordinary privileges and prosperity (Matt. 11, 23. Luke
10,15. 2 Cor. 11, 7. Jas. 4,10. 1 Pet. 5,6.) This last appears
to be the meaning here, in reference either to the honour put
upon the chosen people, even under persecution, or to their
miraculous increase and national development. When they
dwelt as strangers, literally, in the sgjourn. (For a cognate
form, applied to the same subject, see above, on 7, 6.29.) A4
high arm, an idiomatic expression for the manifest exertion of
extraordinary power, corresponding to the stretcked out arm
of the Old Testament, and like it specially applied to the
exertion of Jehovah’s power in the exodus from Egypt. (Com-
pare Ex. 6,6 Deut. 5,15. Jer. 32, 21. Ps, 136, 12.)

18. And about the time of forty years suffered he
their manners in the wilderness.

Next to the Exodus he puts the Error, or forty years’
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wandering in the wilderness. About, literally, as, see above,
on 1, 15. 2,41, 4, 4. 5, 7. 86. This expression is the more
appropriate, because the actual error lasted only thirty-eight
ears. (See above, on 7, 42.) Suffered their manners, i. e.
re with them, endured them. Another reading, differing
in a gingle letter, and preferred by most modern critics, yields
the meaning, bore them as a nurse does, i. e. nursed or nour-
ished. The same figure is applied by Moses to this period in
the history of Israel (see Num. 11, 12. Deut. 1, 81, in which
last place the Septuagint version exhibits the same textual
variation) and by%’ to his own treatment of the Thessalo-
nians (1 Thess. 2, 7.)

19. And when he had destroyed seven nations in

fhe land of Canaan, he divided their land to them by
of.

Next to the Error comes the Conquest of Canaan. When
ke had (literally, having) destroyed. (For a very different
meaning of the same verb, see below, on v. 29.) Seven na-
tions, 1. e. tribes of the Canaanites, to wit, those enumerated
in Deut. 7, 1. Josh. 3, 10. Neh. 9, 8. Gave by lot, or, accord-
ing to the oldest manuscripts and latest editors, gave as an
inicnt‘ ance, or caused them to inherit. Neither of the two
Greek verbs occurs elsewhere in the New Testament, but both
are used in the Septuagint, and sometimes to translate the same
Hebrew word (e. g. Num. 33, 54. Josh. 14, 1, compared with
Deut. 21, 16. Josh. 19, 51.) It is a curious inference of Ben-
gel, that because three rare words used in these two verses
occur also in the Septuagint version of the first chapters of
Deuteronomy and Isaiah, these are the portions of the law and
Prophets read, in the synagogue of Antioch for that day, as
he says they still are in the %ewish service,

20. And after that he gave (unto them) judges
about the space of four hundred and fifty years, until
Samuel the prophet.

that, literally, after these (things), i. e. the conquest
and settlement of Canaan. About, literally, as ; see above,
on v. 18, By adding together all the periods mentioned in

the book of Judges, 1. e. the periods of foreign domination and
the intervals of rest under the Judges, we obtain almost the
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very number here affirmed. This agreement between Paul
and the inspired record of the time to which he here refers
cannot be slll)aken by the seeming discrepancy in 1 Kings 6, 1,
the solution of which belongs to the interpretation of that
book. Gave them Judges, who were therefore not self-consti-
tuted rulers, but divinely commissioned. Until Samuel the
Prophet, the next one of eminence after Moses (see above, on
3, 24.) He was also the last in the series of Judges, under
whom the regal form of government was introducei

21. And afterward they desired a king, and God
gave unto them Saul the son of Cis, a man of the tribe
of Benjamin, by the space of forty years.

Afterward, literally, thence, from there, a local particle
applied, in this one case, to time, as we say in English, thence-
forth, henceforth. The expression may involve an allusion to
the regular succession of the history which Paul was tracing,
like a{f’ine or path presented to the eye. Zhey asked (for
themselves), to gratify their own desires, and not to answer
any higher end. (For the exact force of the verbal form here
used, see above, on 3, 14. 7, 46. 9,2.) God gave, in dis-
Fleasure and in judgment, but so that Saul was nevertheless a
egitimate though not a theocratical sovereign. (s should
have been written A7s, the nearest approach that could be
made in Greek letters to the Hebrew A%7sh. The coincidence,
in name and tribe, between this king and the Apostle speak-
ing, is undoubtedly remarkable. (Compare 1 Sam. 9, 1. 16.
21, with Rom. 11, 1. Phil. 3, 5.) One of the early Fathers
(Tertullian) makes one Saul a type of the other, anfg7 cven ex-
plains Gen. 49, 27 as a prophecy of Paul’s persecutions and
conversion. By the space of is needlessly supplied by Tyn-
dale, and transcribed by his successors. Wiclif has simply by,
which seems to be equivalent to for in modern English, when
prefixed to chronological specifications. The most simple and
exact translation is the Rhemish (forty years.) Thisis under-
stood by some as the age of Saul at his accession, but by most
as the length of his reign. We have no account of its dura-
tion in Scripture; but Josephus states with great precision,
perhaps relying upon public records or tradition not pre-
served in Scripture, that Saul reigned eighteen years in Sam-
uel’s lifetime, and twenty-two years afler his decease.
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22. And when he had removed him, he raised
up unto them David to be their king ; to whom also
he gave testimony and said, I have found David the

(son) of Jesse, a man after mine own heart, which shall
fulfil all my will.

Having removed (or deposed) him, i.e. from his kingly
office, as recorded in 1 Sam. 15, 11. 23. 35. 16, 1. Some sup-
pose it to refer to his death, as a removal out of life; but this
would be otherwise expressed, and the Greek verb here used
is repeatedly applied to removal from office, both in the Sep-
tuagint (2 Kings 17, 23. Dan. 2, 21) and the New Testament
(Luke 16, 4.) Raised up then relates, not merely to David’s
coronation (2 Sam. 2, 4), but to his original designation and
anointing %Sam. 16, 1. 13.) 70 be their king, literally, as
(or for) a king. To whom also, i. e. besides making him a
king, he testified expressly of his character. Gave testimony
and said, in Greek, said testifying. The words that follow
are not found in the Old Testament, precisely as they stand
here, but are made up of two passages, “ The Lord hath sought
him a man after his own heart” (1 Sam. 13, 14), and “I have
found David my servant” (Ps. 89, 20.) They are not com-
bined through inadvertence or a lapse of memory, as some
pretend, but as real expressions of what God did say, through
Samuel and otherwise, on different occasions, or as the spirit
and the meaning of his whole mode of dealing with this favoured
servant, like the prophetic summary in Matt. 2, 23 (see above,
on 2, 22.) The same explanation will apply to the last clause,
which describes him not as personally free from fault or even
crime, but as merely blameless in his character and conduct
as a theocratic sovereign. Fulfil all my will, or more exactly,
do all my wills, i. e. all the things that I shall will or order.

23. Of this man’s seed hath God, according to (his)

promise, raised unto Israel a Saviour, Jesus:

The particular promise here referred to must be that
recorded in 2 Sam. 7, 12, and frequently repeated elsewhere.
Raised, or according to the text now commonly adopted,
brought. (This expression occurs in the Septuagint version
of Zech. 2, 9, as the other does in that of 3, 9. 15.) Unto
Jdsrael, as the chosen people, to whom the offer must be first
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made. A Saviour (even) Jesus, such being the import of the
Hebrew name. (See Matt. 1, 21.)

24. When John had first preached, before his

coming, the baptism of repentance to all the people
of Israel.

John having heralded (proclaimed) beforchand, the same
Greek verb that appears in the common text of 3, 20. Be-
Jore, literally, before the face, an expression commonly applied
to persons (Matt. 11, 10. Mark 1, 2. Luke 1, 76. 7, 27), but
here used in imitation of the corresponding Hebrew phrase
(pb.) His coming, not his birth or incarnation, which was
before John’s public appearance, but A:s entrance on his office,
in which sense the Greek word is used by Isocrates. Etymo-
logically it is the correlative or converse of exodus, which ig
twice applied to death in the New Testament, being rendered
in both instances decease (Luke 9, 31. 2 Pet. 1, 15), as it 1is
dﬁparture, when the reference is to the exodus from Egypt
(Heb. 11, 22.) _Baptism of repentance, of which repentance
was not only the condition but the meaning or thing signified.
(See above, on 2, 38, and below, on 19, 4, and compare Mark
1, 4. Luke 3, 3.) 70 all the people of Israel, not necessarily
to every individual, but to the body of the nation as such.
(See above, on 5, 31.)

25. And as John fulfilled his course, he said,
Whom think ye that I am? 1 am not (he). But,
behold, there cometh one after me, whose shoes of
(his) feet I am not worthy to loose.

25. Fulfilled, or was fulfilling, i. e. as some explain it, was
engaged in executing his commission (see above, on 12, 25,
below, on 14, 26), without reference to any particular period
of his ministry ; while others understand it as referring to its
" close, while he was finishing his course (see above, on 2, 1.
7, 23. 30. 9, 23, and below, on 24, 27.) Course, in its proper
sense of race or running, a figure borrowed from the ancient
games and used in the New Testament by Paul alone, who
twice applies it to his own official life or ministry. (See be-
low, on 20, 24, and compare 2 Tim. 4, 7.) The qualities which
it suggests are those of energy and swiftness. /¢ said, in the
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imperfect tense, not once for all, or on a single occasion, but
habitually, he was wont to say. The next clause is construed
in the Vulgate and by Luther without interrogation, and in
this sense, £ am not he whom ye suppose me to be. But this
is now admitted to be ungrammatical, although it gives the
true sense of the language. Whom do ye suppose (or suspect)
me to be  (The Messiah, but) 7 am not. (See the same form
of negation in Mark 13, 6. Luke 21, 8. John 13, 19.) The
historical fact here referred to is recorded in John 1, 19-28.
See John 1, 20. 27. Luke 8, 15. With the remainder of the
verse compare Matt. 3, 11, Mark 1, 7. Luke 3, 16. Shoes of
his feet is pleonastic in English, but not in Greek, where the
first noun strictly denotes underbinding, and the feet are men-
tioned to determine or define it. (See above, on 7, 33, and
compare John 1,27.) 70 undoose, untie, or take off, the low-
est kind of menial service, used by John to signify the vast
disparity between himself and Christ.

26. Men (and) brethren, children of the stock of
Abraham, and whosoever among you feareth God, to
you 18 the word of this salvation sent.

Thrs was not a matter of local or temporary interest, but
an offer of salvation to the very persons whom he now ad-
dressed, both Jews and Gentiles. The former he describes as
his brethren (see above, on 1, 16. 2, 29), sons (or children) of
the stock (race or lineage) of Abraham ; the latter as those
Jearing God (i. e. the true God), although not belonging to
the chosen people (sce above, on v. 16.) The form of the
original is, those among you fearing God. 7o you, i. e. as
some understand it, you as distinguished from the Jews of
Palestine, referred to in the next verse. But as we know that
these were not excluded from forgiveness and salvation, the
meaning rather seems to be, that the rejection of the Gospel
by the people at Jerusalem ought not to occasion its rejection
elsewhere. T'heword of this salvation is a similar expression
to the words of this life in 5, 20. There is no need of resolv-
ing it into this word of salvation, i. e. this saving word or doc-
trine. It simply means the¢ word (or tidings) of this (method
of) salvation (through Christ.) J1s sent, literally, was sent,
i. e, was intended to be sent from the beginning, although
necessarily presented to the Jew first (Rom. 2, 9. 10.) This
agrees better with the form of expression, as well as with.the
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known facts of the case, than the explanation, kas been sent,
i. e. now, since the Jews at home have rejected it. This would
rather have deterred the Jews of Antioch from hearing than
incited them to do so.

27. For they that dwell at Jerusalem, and their
rulers, because they knew him not, nor yet the voices
of the prophets which are read every sabbath day, they
have fulfilled (them) in condemning (him).

The conduct of the Jews at home, far from discrediting
the claims of Jesus, had confirmed them, by contributing to
verify the prophecies respecting him. Not the rabble merely,
but thejr rulers, their chief men and most enlightened spiritual
guides, had failed to recognize him as the Messiah foretold in
the Scriptures, which were weekly read in their assemblies;
but in the act of judging him as an impostor, they fulfilled
those very Scriptures, which predicted his rejection. Voices,
i. e, audible predictions, in allusion to the circumstance just
mentioned, of their being read aloud every sabbath. Judging,
i. e. acting as judges, sitting in judgment; the idea of con-
demning 18 suggested by the context. (See above, on 7, 7.)
The construction of the sentence is ambiguous, as the verb not
knowing (or ignoring) seems to govern an accusative both
before and after it. Some avoid this syntax by construing
voices with fulfilled directly (and the voices of the prophets,
every sabbuth read, judging they fulfilled.) But the construc-
tion adopted in our version is more natural, and yields a
stronger sense, by expressly stating that the Jews mistook
the meaning of their Scriptures, as well as the person of their
Messiah or yet is simply and in the original.

28. And though they found no cause of death (in
him), yet desired they Pilate that he should be slain.

So completely blinded were they to their own Messiah, and

80 bent on his destruction, that being unable to convict him
of any capital offence, they asked it as a favour to themselves,
and that too of a heathen governor, that he might be put
to death. Cause of death, or ground of capital punishment.
See above, on 9, 15, and below, on 26, 25. 28,18.) Finding
éor having found), implying search and effort, on the part of
accusers, witnesses, and judges. Desired, requested for them-
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selves ; see above, on v. 21, and compare 3,14. 7,46. 9,2.
12, 20. Slain, despatched, made away with ; see above, on
12,2. Here again, though is simply and in the original. With
the whole verse compare Matt. 27, 24. Lu. 23,22. John 18, 31.

29. 30. And when they had fulfilled all that was
written of him, they took (him) down from the tree,
and laid h1m) in a sepulchre But God raised him
from the dead.

The very acts which seemed to put an end to Christ and
his pretensions, were fulfilments of prophecy, and preparations
for his reappearance. In venting their own spite, they (unwit-
tingly) accomplished all the hm 8) written (in the prophectes)
concerning him. They might have thought their work coms- -
plete when, taking (him) down Jrom the wood (or tree, i. e. the
cross, see above, on 5, 80. 10, 39), they placed him in a tomb
(or monument, a word akin to that used in 2, 29, and there
explained.) But God raised (or roused) him from (among)
the dead. So that even his burial was only a preliminary to
his resurrection. The ascription of his death and burial to
the same agents has been variously explained. Some suppose
that, as Nicodemus and J oseph of Arimathea were themselves
ralers of the Jew 8, as well as those by whom Christ was con-
demned, that whole class is here described as performing both
acts. Others suppose the reference to be not to the immedi-
ate agents, either in the crucifixion or the burial, but to the
gnme movers in this whole judicial murder, of which the

urial was the natural conclusion. A third opinion is, that
even this part of the process, by itself considered, although at
first accomplished by the hands of friends, was transferred, as
it were, to those of encmies, by the sealing and guar dlng of
the sepul(,hre (Matt. 28, 66. aul here pr esents the contrast
of which Peter is so fond, etween the acts of men and the
acts of God, in reference to Jesus. (See above, on 10, 39. 40,
This resemblance is no argument against the authentlclty 0
the discourse, but rather for it, since this was no peculiarity
of Peter’s, but a view which ev ex:]y Christian must have taken,

e

and which every preacher to the Jews was bound to set before
his hearers.

31. And he was seen many days of them which
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came up with him from Galilee to Jerusalem, who are
his witnesses unto the people.

The resurrection of Christ was not assumed or asserted
without evidence. He not only rose, but he was seen after he
had risen ; not for a moment, but for many days; not by
strangers, but by those who knew him well, and had accom-

anied him on his last journey from the chief scene of his

bours to the Holy City. Nor had these witnesses all passed
away ; they were still bearing testimony to the great event.
This last point is particularly prominent in the text of the old-
est manuscripts and latest editors (who Now arg) witnesses,
Lastly, this testimony to the resurrection of the Saviour was
not private or informal, but public and official, addressed di-
rectly to the chosen people.

32. And we declare unto you glad tidings, how
that the promise which was made unto the fathers—

The same testimony which was thus addressed by the com-
anions of the risen Saviour to the body of the Jewish church
1n Palestine, was now borne by Paul and Barnabas, to Jews and
Gentiles, in the synagogue at Antioch ; not as a mere histo-
rical fact, but as joyful intelligence, good news; yet not as
something altogether strange and unconnected with their pre-
vious religious faith and hope, but as the fulfilment of a
promise made to former generations of God’s people, the
natural progenitors of the Jews then present, and the spiritual
fathers of believing Gentiles, We and yow, at the beginning
of the sentence, stand together in Greek, which gives great
force and point to the antithesis; ¢ What they are telling
the people yonder, we tell you.' Declare glad tidings is
in Greek one word, often translated preack in this book (see
above, on 5,42. 8,4. 12.35. 40. 10, 36. 11, 20), sometimes
more fully, preach the gospel (see above, on 8,25, and below,
on 14,7. 21. 16,10), but nowhere so exactly rendered as in
this place (and in Luke 1,19. 2,10. 8,1.) promise meant
is that of the Messiah’s Advent, which pervades the Hebrew
Scriptures.

33. God hath fulfilled the same unto us their
children, in that he hath raised up Jesus again; as it

[ 4
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is also wnitten in the second psalm, Thou art my Son,
this day have I begotten thee.

This oft-repeated, long-continued promise to the fathers
God has now performed to us, their natural and spiritual
children, by raising up or bringing forward, in our day and to
our view, tge long expected Saviour of his people, and as such
called Jesus; and this he does not only in fulfilment of the
promises in general, but of that one in particular, which is con-
tained in the second Psalm, where God is represented as pro-
claiming the organic law or constitution of Messiah’s kingdom,
and uttering as its fundamental principle, the intimate relation
of Messiah to himself,not merely mutual affection, but commu-
nity of nature. The idea is derived from the great Messianic
promise made to David (2 Sam. 7, 14), “I will be his father,
and he shall be my son.” The expression in the Psalm, 7 Aave
begotten thee, means, I am he who has begotten thee, i. e. I
am thy father. Zo-day refers to the date of the decree itself,
(Jehovah said, To-day, &c.); but this, as a divine act, was
eternal, and so must be the sonship it aftirms. Raising wp is
here applied by some, not to Christ’s incarnation, but his re-
surrection, on the ground that it is certainly so used in the
next verse. But t%is rather proves the contrary ; for there
the meaning is defined or specified by adding, {rom the dead,
which cannot retroact upon its absolute use here, especially
when it has been repeatedly employed before, in this same
book, to signify the act of giving him existence as a man. ﬂSee
above, on 2,30. 3,22,26. 7,87.) In the only other place
where it seems to be used absolutely of the resurrection (see
above, on 2, 32), it is rcally determined by the previous
reference to death and dissolution. (For a fuller view of the
passage quoted, in its original connection, see the writer’s ex-
position of Ps. 2,7.) Instead of second psalm, the latest
editors read first psalm, but on very doubtful manuscript au-
thority. Even a(f::,xitting it to be the true text, it is not a
lapse of memory, but a relic of the old opinion that the first
Psalm is a preface to the whole collection.

34. And as concerning that he raised him up from
the dead, (now) no more to return to corruption, he
sald on this wise, I will give you the sure mercies of

David. ~
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But this was not the only sense in which Christ had been
raised up, or the only scripture which his raising up had veri-
fied. As his incarnation was the advent of that Son of God

redicted in the second Psalm, so his resurrection from the

ead was the redemption of the promise, 7 will give you the
sure merctes of David. That this is a quotation, is clear from
the formula which introduces it, ke said on this wise, or, he
thus hath spoken. The passage quoted is Isai. 55, 3, but with
some variation, both from the Hebrew and the Septuagint
version., Thus the promise, 1 will make with you an everlast-
ing covenant, Paul contracts into the brief phrase, Z will give
you, which is only a conciser and less definite expression of the
same idea. On the other hand, he follows the Greek version
in translating ("on) favours, mercies, by a word (6ow) which
properly means sacred, holy (things), particularly such as have
respect to God, and not to human usages or institutions
(3¢xaia.) Besides this passage, and 2,27 above, the word oc-
curs in reference to God (Rev. 15, 4), to Christ (Heb. 7, 26),
and to men (1 Tim. 2, 8. Tit. 1, 8), in all which places it 18
rendered %oly. In the verse before us, and the Septuagint
version of Isai. 55,3, it appears to have the sense of solemn,
sacred, or inviolable, as applied to the divine engagements.
‘I will give you («l)‘r fulfil to you) the sacred promises once
made to David.’ 'This explanation is givenin the margin of
the English Bible, while the text retains the original ex-
pression (mercies.) Sure, i. e. sure to be accomplished, liter-
ally, faithful, credible, or worthy of belief and trust. The
reference 1s to 2 Sam. 7, 8-16 (compare 1 Chr. 17, 11-14. Ps. 89,
3.2.) Asthe burden of this promise was perpetual succession
on the throne of David, it was fillfilled in Christ (compare Isai.
9,6. 7. Luke 1, 32. 33), but only on the supposition, that his
resurrection was not a mere temporary restoration, but the
pledge of an endless immortality. Hence the Apostle speaks
of this prophetic promise as fulfilled in the momentous fact,
that God raised him from the dead, no more to return to cor
ruption, i.e. into the condition, of which dissolution is a
natural and in every other case a necessary incident. This
perpetuity of Christ’s restored life, as a necessary element in
the doctrine of his resurrection, is insisted on by the Apostle
elsewhere. (See Rom. 6,9, and compare Rev. 1,18.) The
English version inserts one word (nzow) and omits another
?u’)\)\owa), which can be translated only by the use of an en-
eebling paraphrase, no more about (or being about) to return.























































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































